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KINGA DEVENYI

Samarqand, a centre of mediaeval scholarship
in the mirror of Arabic manuscripts

1. Introduction

Samargand, a town in contemporary Uzbekistan, a major stop on the Silk Road for
several centuries, and one of the main towns of the central Islamic lands in the
late mediaeval period, was home to several illustrious scholars of Islam. The out-
standing importance of this locality for Islamic scholarship and culture is well re-
flected in the existence of a biographical dictionary dedicated to the learned men
of Samarqand.! Hundreds of scholars associated with Samarqgand rose to great
fame in various - sometimes faraway - parts of the Islamic world. Their teachings
resounded in the commentaries composed to elucidate their intentions.

The present article deals with a tiny portion of this rich heritage. The seem-
ingly arbitrary selection was defined by the collection of Arabic manuscripts in
the Oriental Collection of the Library of the Hungarian Academy of Sciences. In
the focus of our interest stands the city of Samarqand, which unites the authors
of these manuscripts, since they were either born there or were living there or
ended their lives in the city.

2. Arabic manuscripts in the Oriental Collection of the Library
of the Hungarian Academy of Sciences

After its foundation in 1826 by Count Jézsef Teleki (1790-1855), the Library of the
Hungarian Academy of Sciences opened its doors for scholars in 1844, and for
the use of all the citizens of the country in 1867, after having moved to its new-
ly constructed neo-classical palace. In the course of the following decades, the
collection grew thanks to several sources, among which donations have always
played a prominent part. This holds true for the small collection of Arabic man-
uscripts, which contains 306 works in 179 manuscripts. The background of these
manuscripts is quite varied. No great collector can be singled out, although a

! Abl Hafs ‘Umar ibn Muhammad ai-Nasari (d. 537/1142): al-Qand fi dhikr ‘ulam@ Samarqand, ed-
ited by Nazar Muhammad al-Faryabi, Maktabat al-Kawthar, 1412/1991; also edited by Yasuf
a-Haol. Teheran, al-Mirath al-Makhtat, 1378 [1999]. Unfortunately, the Arabic manuscripts
- preserved in Istanbul and Paris - which served as the basis of the editions are defective, i.e.
names starting with several letters of the alphabet are missing. This defectiveness and the
limitation imposed by the date of the composition combined with the length of the volume
make us realise even more the importance of this cultural centre.



significant number of the volumes can be traced back to the small community
of Turkish Muslims who lived in Hungary at the beginning of the 20th century
under the spiritual leadership of Imam ‘Abd al-Latif (d. 1946), while another part
was acquired in Istanbul by a Hungarian theologian, Lip6t Mosony(i) (born Dan-
gelmayer) (1886-1940), who had been sent there by the Hungarian government in
1914 to search for archival documents relevant to the history of Hungary. In ad-
dition to these two main sources, individual collectors also made valuable dona-
tions. Concerning manuscripts from Central Asia, mention should be made first
and foremost of the donations made by the noted scholar Arminius Vambéry (d.
1913), one of the first Europeans who visited the Central Asian khanates during
his travels in 1862-1863 as a Muslim pilgrim.? Vambéry, however, was not partic-
ularly interested in Arabic manuscripts, and accordingly, very few Arabic man-
uscripts in the collection bear his ownership stamp. On the list of donors, the
name of Bertalan Onody (d. 1892), a Hungarian landowner and notary from the
town of Nyirbator, can also be found. He travelled to Central Asia in 1875 to study
the crop plants there, and more specifically the various types of melons the seeds
of which he brought home. Upon his return, he published several articles on his
findings together with a description of his travels in the Khanate of Khiva.’ In
addition, he donated to the Library of the Academy several important Central
Asian manuscripts, mainly in Persian and Turkish, but also one in Arabic.*

3. Samargand, an early centre of Islamic civilisation in Central Asia

After the age of the conquests in the 1st/7th and early 2nd/8th centuries, the Is-
lamisation of Central Asia started in and around the great oasis centres along the
Silk Road, Bukhara, Samarqand and Kokand.® From among these towns Samarqa-

2 He recorded the events of this journey in two separate volumes, one dealing with his Central
Asian travels (K6zép-dzsiai utazds [Central Asian journey], Pest, Emich Gusztdv, 1865), the other
with his travels in Persia (Vdndorldsaim és élményeim Persidban [My wanderings and experiences
in Persia], Pest, Heckenast Gusztév, 1867).

3 See e.g. Bertalan Onopy: “Vazlatok kézépédzsiai utambél [Sketches from My Trip to Central
Asia]”. Foldrajzi Kozlemények 1876, 121-139, 167-177.

4 This is Arab 0. 8 which will be described below. On the history of the collection, see Kinga
Devenvi et al.: Catalogue of the Arabic Manuscripts in the Library of the Hungarian Academy of Sciences,
Leiden, Brill; Budapest, LHAS, 2016, 3-11. On the mission of L. Mosony(i) see, Csorsa Gydrgy -
Fopor Gabor: “Mosony Lip6t - térténeti kutatds és magyar kultarpolitika Konstantindpolyban,
1914-1916 [Lipét Mosony - Historical Research and Hungarian Cultural Policy in Constantino-
ple, 1914-1916]". Szdzadok CLIL, 2018, 317-350. On the history of the Onody family in general and
the life of Bertalan Onody in particular, see Kovir Gydrgy: “Az Onody fivérek [The Onody broth-
ers]”. In Opornt Teréz - A. Varca Lészl6 (eds): Memoria Rerum: Tanulmdnyok Bdn Péter tiszteletére
[Studies in Honour of Péter Ban], Eger, Heves Megyei Levéltar, 2008, 289-314, esp. 299-301.

5> Philip Khuri Hirri: The History of the Arabs, 10th ed. London, MacMillan, 1984, 462. Clifford Ed-
mund Bosworts: “The ‘Abbasid Caliphate and the Age of the Sultanates”. In Idris EL Harer - El
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nd has for a long time been the most important both in its extent and population,
overshadowing even Bukhara, the capital of the Samanids (874-999).° Several fac-
tors contributed to the importance of this town, ranging from its geographical
position at the junction of major trade routes to the fertility of its neighbourhood
to its being inhabited since ancient times.”

Soon various centres of learning developed in the region. Among these, the
so-called dabiristans, which evolved from pre-Islamic centres of learning, served
the immediate needs of the rulers, providing them with efficient scribes (first
called dabir, and later munshi’ or katib) and administrators, sometimes elevated to
the position of wazirs, well versed in a wide range of secular sciences.®

With the advent of the ‘Abbasid period, madrasas started to be founded in Cen-
tral Asia, and the regions of Khurasan and Transoxania are in fact considered
to be the birthplace of this type of education, where - according to the sources
- 33 madrasas had been established before the appearance of the first madrasa in
Baghdad, the capital of the ‘Abbasid Empire.’ It is without doubt that Samarqa-
nd was one of the centres of learning even if the early madrasas only survive in
their names.! The devastation caused by the Mongol conquest only temporarily
affected the madrasas, which could not only regain their position in the hierar-
chy of teaching, but underwent an unprecedented development which reinforced
their standing as centres of scientific education in addition to being “colleges of
law”. This development continued undisrupted well into the 14th and 15th centu-
ries, when Samarqand became once again one of the main cultural centres under
Timur (d. 807/1405) and his successors."

Hadji Ravane M'Bave (eds): The Different Aspects of Islamic Culture, 111, The Spread of Islam Through-
out the World, Paris, UNESCO, 2011, 363.

¢ On the Samanid rule, cf. Marshall Goodwin Simms Hobcson: The Venture of Islam, Chicago, Chi-
cago University Press, 1974, 11, 492-493.

7 For a more in-depth history of the town based on the descriptions of Arab historians and ge-
ographers, see Wilhelm Barrrovp [Vasilii Vladimirovich Bartol’d]: Turkestan down to the Mongol
Invasion, Transl. and rev. by Hamilton Alexander Rosskeen Giss, 2nd ed., Oxford, Oxford Uni-
versity Press, 1928, 81 ff.

¢ Abdullodzhon K. MireasaEv - Peter Zieme - Wang Furen: “The Development of Education: Maktab,
Madrasa, Science and Pedagogy”. In Clifford Edmund Bosworth - Muhammed Saifiddinovich
Asivov (eds): History of Civilizations of Central Asia, IV, The Age of Achievement: a. b. 750 to the End of
the Fifteenth Century, Part Two: The achievements, Paris, UNESCO, 2000, 31-32.

°  Ibid., 37. On the development of madrasa education in general, see George Maxoisi: The Rise of
Colleges: Institutions of Learning in Islam and the West, Edinburgh, Edinburgh University Press,
1981.

o A good example of this is the Quthamiyya Madrasa, see BartHoLp: 1928, 94.

11 MIRBABAEV — ZIEME — FUREN 2000, 40.



4. The authors and their works in the Arabic manuscripts
of the Oriental Collection

Seven authors will be presented in a chronological order below,'? one of whom
lived in the 10th century, two - with a great leap forward in time - in the 14th,
three in the 15th and one in the 16th. As will be seen, none of the works are
autographs but copies or later, annotated versions. These works, however, were
composed by some of the most significant scholars in the area, as evidenced by
the fact that they were copied and used centuries later.

4.1. NasR 1BN MUHAMMAD ABU L-LAYTH AL-SAMARQANDT (D. 373/983)

One of the early HanafT jurists and Maturidi theologians' who rose to great fame
was Abi I-Layth al-Samargandi,* often called Imam al-Huda (“the Imam of Guid-
ance”). His nisba refers to Samargand, the place of his birth. Despite his fame and
influential works, not much is known about his life. Having studied Hadith with
his father, he became a student of Abi Jafar al-Hindawani (d. 362/973), a scholar
of Balkh, often called “Abt Hanifa, the later”.”® This seems to indicate that al-Sa-
marqandi left his hometown at a relatively early age to join the circle of this mas-
ter. Thus, he could study HanafT jurisprudence (figh) based on an uninterrupted
chain of masters going back to Aba Yasuf (d. 182/798), the disciple of Abi Hanifa
(d. 150/767).% In fact, he became affiliated with the madrasa in Balkh and became
the author of several important compositions in the fields of Koranic exegesis,
theology, jurisprudence and Sufism.”” From among his works, only two can be

2 The chronological order will sometimes be supplanted by a logical sequence of the works.

¥ On the life, teachings, and influence of the most famous scholar of Samarqand, Abii Mansir
al-Maturd, see Ulrich Ruporpn: Al-Maturidi and the Development of Sunnt Theology in Samarqand,
Leiden, Brill, 2015, and in particular 362-364 on al-Layth al-Samarqandi’s theological views.
For a succinct presentation of his life and works, see Josef van Ess: “Abu’l-Layt Samargandi,” Encyclo-
paedia Iranica, 1, ed. by Ehsan Yarsuater, London, 1983, 332-333; a version updated in 2011 is available
online at http://www.iranicaonline.org/articles/abul-lay-nasr-b (accessed on 8 January 2021).

15 Ahmad ibn Mustafa ibn Khalil TasukusrizApan: Tabagat al-fugahd’, ed. by Ahmad Navia, al-
Mawsil, Matba‘at al-Zahra’ al-Haditha, 1961, 2nd ed., 74.

Abi -Hasanat Muhammad ‘Abd al-Hayy ai-Laknawi a-Hinot: al-Fawd'id al-bahiyya fi tardjim al-hanafi-
yya, ed. by Muhammad Badr al-Din Abii Firas ai-Nasani, al-Qahira, Matba‘at al-Sa‘ada, 1324 [1906], 220.
For his biography and works, see also Carl BrockeLmann: Geschichte der arabischen Litteratur,
Leipzig, C. F. Amelang, 1901, I, 196 (henceforward GAL); Carl BrockeLmann: Geschichte der ara-
bischen Litteratur: Supplementbdnden, Leiden, Brill, 1943-49, I, 347 (henceforward GAL S); Khayr
al-Din a-ZirikiE: al-A'lam: gamds tardjim li-ashhar al-rijal wa-l-nisa’ min al-‘arab wa-l-musta‘ribin wa-
l-mustashrigin, Bayrat, Dar al-Tlm li-1-Malayin, 1980, 5th ed., VIII, 348; ‘Umar Rida KanHALA:
Mu'jam al-muallifin: tar@jim musannifi I-kutub al-‘arabiyya, Bayrit, Mu'assasat al-Risala, 1993, 1V,
24. See also Muhammad Haron: “Ab@'l-Layth al-Samarqandt’s Life and Works with Special Ref-
erence to His al-Mugaddimah”. Islamic Studies, XXXIII, 1994, 319-340.
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found within the Arabic manuscripts of the Library’s collection, together with a
brief extract from his commentary on the Koran.

His short treatise entitled Masa'il Abt I-Layth fil-iman exists in two copies (Arab
Qu. 4/1 and Arab Qu. 5/1) in the Collection. They both form the first part of com-
pletely identical collected volumes of four treatises mainly concerned with juris-
prudence and theology. In addition to this work, the volumes contain two anon-
ymous compositions: al-Furid al-wajiba, a ShafiTlegal tract on the religious duties
of Muslims; and the Risala fi I-shahadatayn, a short treatise on the two parts of the
shahada, the Islamic creed. The volumes end by incomplete copies of the popular
theological compendium of the famous North African scholar, theologian and
Stfi, Muhammad ibn Yasuf al-SanisT (d. 895/1490), entitled ‘Agidat ahl al-tawhid
al-sughra, also known as Umm al-barahin.'®

The interest of the volumes lies in the fact that they both contain interlinear
glosses written in Jawi script in Malay. This is no wonder because this book had
once been so popular in Indonesia that it was simply known by the name of its au-
thor as “Samarqandi”.” The manuscripts were copied on daluang, the traditional
Indonesian paper made of paper mulberry (Broussonetia papyrifera).?°

The other work by Abii l-Layth al-Samarqandi that can be found among the
Arabic manuscripts of the Oriental Collection is his treatise on the preconditions
for the ritual prayer entitled Muqgaddima fT l-salat. It forms the second part of a
collected volume (Arab O. 7) which contains three treatises on the conditions
of prayer. The other tracts are a dated copy finished in the month of Rajab 1033
(April/May 1624) of the Munyat al-musallt wa-ghunyat al-mubtadi’ (fols. 1v-63v) by
Sadid al-Din al-Kashghari (d. 705/1305),%' and an anonymous writing on the con-
ditions of prayer (Kitab Shurat al-salat, fols. 89v-94r). The copy of Aba l-Layth’s
treatise was also finished in 1033/1624. The whole volume seems to have been
copied in that year somewhere in the Ottoman Empire, and it also contains a
short prayer in Ottoman Turkish on fol. 64r. This tract of Ab I-Layth was in high

8 This work not only had a great influence on Islam in South-East Asia but was also translated
into Malay and commented upon by several Malay scholars. See Che’ Razi bin Haji Juson: The
Malay Exposition of Al-Sanusi’s Umm al-barahin, Kuala Lumpur, International Institute of Islamic
Thought and Civilization, ITUM, 2017.

9 See Abraham Wilhelm Theodorus JuynsoL: “Een moslimsche catechismus in het arabisch met

eene javaansche interlineaire vertaling in pegonschrift uitgegeven en in het nederlandsch

vertaald”. Bijdragen tot de Taal-, Land- en Volkenkunde van Nederlandsch-Indié, XXIX, No. 2, [Ser.
1V, vol. 5], 1881, 215-227, 228-231; see also Abraham Wilhelm Theodorus JuynsoLt, “Samarkan-

di’ Catechismus opnieuw besproken”. Bijdragen tot de Taal-, Land- en Volkenkunde van Nederland-

sch-Indié, XXIX, No. 33, [Ser. IV, vol. 5], 1881, 267-284. Because of its immense popularity over a

period of time, the work exists in several manuscript copies; see GALI, 196 and GAL ST, 347.

On this type of paper, see Yeni Budi Racuman - Tamara Apriant Sauiv: “Daluang Manuscripts

from Cirebon, Indonesia: History, Manufacture and Deterioration Phenomena”. Restaurator:

International Journal for the Preservation of Library and Archival Material, XXXIX, 2018, 71-84.

2 See GAL1T,383; GAL S, 659, AL-ZIRIKLT: 1980, VII, 261, and KaunALa: 1993, 111, 643.
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demand among the Turks, as is well shown by its being translated several times
into Turkish.?

In addition to the above two works, a short excerpt from the Koran commen-
tary entitled Bahr al-ulim® of the same author can be found incorporated into
MS Arab O. 51, which is an undated fragment from a ritual textbook for mysti-
cal purposes. The volume contains a compilation of various, often anonymous
texts predominantly in Arabic and in some instances in Ottoman Turkish. Based
on the contents of the surviving passages, this ritual textbook seems to have
been copied in the late 18th century and used by the Mirghaniyya Stfi order. The
manuscript was badly damaged by moisture, and what survives starts on p. 181
according to the original Oriental pagination and continues until p. 518, while
pages 1-180 are completely lost.?* From al-Layth al-Samarqandi’s Koran commen-
tary, it only contains - on pp. 195-201 of the manuscript - the commentary on
the verses of Chapter 93, Sirat al-Duha.

4,2, SHAMS AL-DIN MUHAMMAD IBN ASHRAF AL-HUSAYNT AL-SAMARQANDI (D. ca. 722/1322)

Another influential author who was born in Samargand and whose work is found
in the Oriental Collection is Shams al-Din al-Husayni al-Samargandi. Little is
known about his life except that he was a versatile scholar who composed sever-
al textbooks in the fields of theology, logic, mathematics and astronomy, which
were to become highly influential for many centuries by being taught in the ma-
drasas throughout the Islamic world.?

His major work in the art of disputation, one of the fundamental texts of this
genre, is the Risala ft adab al-bahth. After the names of the author, it is also known
under further titles as al-Risala al-shamsiyya, al-Risala al-samarqandiyya and al-Risa-
la al-husayniyya. This work and its commentaries and super-commentaries can be
found in two manuscripts of the Oriental Collection: Arab 0. 91 and Arab O. 73.
The former also contains an undated copy of the original text. Since the author’s
date of death has also been widely disputed, it might be interesting to note that
one of the owners of this manuscript suggested (fol. 40r) a much later date by
stating that al-Samarqandi wrote this treatise at the demand of ‘Abd al-Rahman
al-Jamt (d. 998/1492). In addition to the treatise of al-Samarqandi, which is the
second item (ff. 40r-50v) in MS Arab 0. 91, this collected volume contains a dated

2 van Ess: 1983, 333 (updated 2011).

» For the edition of the entire work, consult ‘Ali Muhammad Muawwap - ‘Adil Ahmad ‘Abd
AL-Mawjop - Zakariyya ‘Abd al-Majid ai-Nawtr (eds): Tafsir al-Samargandi al-musamma Bahr al-
‘uliim, Beirut, Dar al-Kutub al-Tlmiyya, 1413/1993.

% For a detailed description of the contents of the volume, see Devinyi et al.: 2016, 223-226.

» On his life and works, see Thsan Faziiogiu: “Samargandt: Shams al-Din Muhammad ibn Ashraf
al-HusaynT al-Samarqandi”. In Thomas Hockey et al. (eds): Biographical Encyclopedia of Astrono-
mers, New York, Springer, 2014, 1911-1912, and the references there.
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copy, finished by Wali Salman in Tebriz on 20 Rabi" al-akhar 861 (17 March 1457),
of an anonymous gloss (ff. 1r-39v) on an unidentifiable commentary - possibly
that of Sa'd al-Din al-Taftazani (d. 793/1390)* - on the beginning of a treatise on
logic also known as al-Risala al-Shamsiyya of al-Qazwini al-Katibi (d. 675/1286),
as well as the commentary (ff. 51r-80v) by Husam al-Din al-Kati (d. 760/1359)
on another fundamental text of logic, the Isaghuji of Athir al-Din al-Abharf (d.
663/1265). This in turn goes back to Porphyry’s Greek original written around
270, which is an introduction to a chapter of Aristotle’s Organon.

In connection with this treatise, mention should be made of MS Arab 0. 73 as
well, which contains a commentary and two glosses on al-Samarqgand1’s Risala fi
adab al-bahth, attesting to the influence of this treatise well beyond the author’s
time and the confines of Transoxania, since it was copied by a certain Ahmad
ibn Mirza al-Ayntabi at the Sanqiriyya Madrasa in ‘Ayntab (today’s Gaziantep)
in Rabi" al-awwal 1042 (September-October 1632). The manuscript is full of in-
terlinear and marginal notes which attest to its use in the madrasa curriculum
probably even well after the date of its copying.”

Shams al-Din al-Samarqgandi, however, was very active in other fields as well.
His influential textbooks covered a wide range of materials from astronomy to
geometrics. In this context, mention should be made of his treatise entitled Ash-
kal al-ta’sts, which contains 35 propositions from the Elements of Euclid (fl. 300
sce). This tract is contained in MS Arab 0. 70 with its usual commentary by Masa
ibn Muhammad al-Qadizada (d. 815/1412), an outstanding mathematician and as-
tronomer.” The latter scholar was born in the town of Bursa but studied under
several learned scholars in Khurasan and Transoxania, ending up in the court of
Timur in Samarqand, after whose death he found a patron there in the person of
Ulugh Beg (d. 853/1449), himself an exceptional astronomer. This manuscript was
copied by Mustafa ibn al-HajjT Amin ibn al-HajjT Ahmad on 5 Rabi" al-awwal 1157
(17 April 1744) and was purchased for 110 paras® in 1194/1780 (fol. 2r) by Ibrahim
Edirnevl. It contains, on fols. 1r and 2r, various short inscriptions and couplets in
Arabic, Ottoman Turkish and Persian, which attest to the multilingual environ-
ment in which this manuscript was used.

% On this author, see 4.3 below.

7 See Devinvi et al.: 2016, figure 79.

% On his life and works, see Faiz Jamil Racep: “Qadizade al-RamiI: Salah al-Din Miisa ibn Muham-
mad ibn Mahmiid al-RGmi”. In Thomas Hockey et al. (eds), Biographical Encyclopedia of Astrono-
mers, New York, Springer, 2014, 1780-1781, and the references there. See also GALII, 212; GAL S
1, 840; at-ZirikLi: 1980, VIII, 282; KannALA: 1993, 11, 937.

2 A currency of the Ottoman Empire from the reign of Murad IV (r. 1623-1640) until 1832.



4.3, SAD AL-DIN MAsTD 18N ‘UMAR AL-TAFTAZANI (D. 792/1390)

Under Timur’s rule, an unprecedented development took place in Samarga-
nd and his native Shahr-i Sabz, some 80 kms to the south. Grandiose building
projects ensured the urban development of the re-established towns after the
devastation caused by the Mongol conquest, and Samarqand was the beneficiary
of enormous resources during this period and the following decades, a period
which is often called the “Timurid renaissance”.*®* Under these circumstances,
Samargand soon became a centre for art and learning, its flourishing together
with the court of the ruler and the building of madrasas attracted a large number
of scholars from different corners of the Islamic world. A prominent member of
this community of scholars at the court of Timur was Sa'd al-Din al-Taftazani,
the author of valuable commentaries on various topics encompassing all fields of
contemporary knowledge, from logic to rhetoric, from theology to morphology.
He was such an established author that he was considered by Ibn Hajar al-Asqa-
1ani (d. 852/1449) the pinnacle of contemporary scholarship in the Eastern if not
the whole Islamic world.*

The court of Timur often witnessed the disputations (mundzara) of scholars,
and especially between al-Taftazani and al-Sharif al-Jurjani (d. 816/1413). On one
of these occasions the younger and sharp-witted al-Sharif al-Jurjani, himself a
remarkable author of pedagogical texts, was favoured by the ruler and declared
the winner against al-Taftazan concerning the interpretation of Sura 2 (verses
2-5).%2 This loss of prestige saddened al-Taftazani so much that - as noted by his
biographers - he died soon afterwards.* The work of both scholars, however, sur-

% Galina Anatolevna Pucacuenkova: “Urban Development and Architecture. Part One: Transox-
ania and Khurasan”. In Clifford Edmund Bosworts - Muhammed Saifiddinovich Asmov (eds):
History of Civilizations of Central Asia, IV, The Age of Achievement: a. p. 750 to the End of the Fifteenth
Century, Part Two: The achievements, Paris, UNESCO, 2000, 531-536. See also Roya Marerat: “The
Heavenly City of Samarkand”. The Wilson Quarterly, XV1, 1992, 33-38; and Maria Eva SUBTELNY:
“Bases of Cultural Patronage under the Later Timurids”. International Journal of Middle East Stud-
ies, XX, 1988, 479-505.

3t Tbn Hajar ai-‘AsoaLANT: al-Durar al-kamina fi a’yan al-mi‘a al-thamina, ed. by Fritz Krenkow, Hayda-
rabad, Matba‘at Majlis D@’irat al-Ma'‘arif al-'Uthmaniyya, 1348-1350 [1929-1931], IV, 350, No.
953. See also Ghiyath al-Din ibn Humam al-Din Kuwanpamir: Habibu's-siyar. 111, The Reign of the
Mongol and the Turk, translated and edited by Wheeler McIntosh Tuackston, [Cambridge, Mass.]:
Department of Near Eastern Languages and Civilizations, Harvard University, 1994, 109-110.

32 The debate together with its circumstances, the arguments of the two scholars and the surviv-
ing versions was analysed in detail by Muhammad Sa'di Ahmad Hassanayn: “al-Munazara bayna
Sa'd al-Din al-Taftazant wa-l-Sayyid al-Sharif al-Jurjani fijtima' al-isti aratayn: al-tab‘iyya wa-l-tamthili-
yya: ‘ard wa-naqd”. Majallat Kulliyyat al-Lugha al-Arabiyya bi-l-Qahira XXXV1, 1439/2018, 1475-1600.
See also William Smyth: “Controversy in a Tradition of Commentary: The Academic legacy of
Al-Sakkakt’s Miftah al-Ulim”. Journal of the American Oriental Society, CXII, 1992, 589-597, esp. 594.

3 Ibid. See also al-Mirza Muhammad Bagqir al-MaisawT ai-KnwansarTt al-Isbahant: Rawdat al-jannat
frahwal al-ulama’ wa-l-sadat, ed. by Asad Allah IsmATLyvAN, Tehran, Maktabat Isma‘iliyyan, 1391
[2012], 1V, 34-38, No. 327.
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vived the period of their debates by becoming major sources that continued to
be studied and served as the starting point of further commentaries and glosses
in the curriculum of distant madrasas all over the Islamic world in the following
centuries.*

The large oeuvre of al-Taftazani is represented among the manuscripts of the
Oriental Collection by commentaries on various branches of mediaeval Muslim
scholarship. In the field of theology, MS Arab 0. 44, a late 16th-century copy* of
his commentary on the al-Aqa’id of ‘Umar ibn Muhammad al-NasafT (d. 537/1142),
requires special attention since it was bequeathed to the Library by Arminius
Vambéry, his ownership stamp appearing on fol. 1r. The copy itself, however, was
not made in Central Asia, but in Ottoman lands, as shown by its Ottoman Turkish
inscriptions on fol. 1r dated 13 Dha I-qa'da 996 (4 October 1588), and the Persian
couplets by a Turkish hand on the Castle of Revan (Riva Kalesi).

In the field of Islamic law, the first tract of the collected volume MS Arab 0. 39
contains an incomplete copy of the author’s abridgement of an influential trea-
tise on the principles of jurisprudence (usal al-figh), i.e. the Mukhtasar Muntaha
l-su’l wa-l-amal fi ‘ilmay al-usiil wa-l-jadal of Tbn al-Hajib (d. 646/1249), together with
some of its several commentaries and glosses. The second tract in the volume,
copied in 1189/1775, is the commentary of an important ShafiT authority from
Shiraz, ‘Adud al-Din ‘Abd al-Rahman ibn Ahmad al-Iji (d. 756/1355), in the margin
of which glosses by two of his disciples can be found, those of al-Taftazant and
Sayf al-Din Ahmad al-AbharT (d. 800/1398).>¢

Al-Taftazani was also very active in the various subfields of language scienc-
es. One of his short compositions on grammar is entitled al-Tarkib al-jamil fi ‘ilm
al-nahw. In this treatise, al-Taftazani summarised in less than a hundred words
the essence of Arabic grammar. The third tract in the collected volume MS Arab
0. 122 contains this work as commented upon by Muhammad ibn Mahmid ibn
Ahmad Dabbaghzada (d. 1114/1702). The manuscript is a fair copy of an auto-
graph commentary which the author started to compose on 19 Shawwal 1095
(29 September 1684) and finished on 8 Dhii I-Qa‘da 1095 (17 October 1684). A later
explanation by an anonymous commentator is also given on the margin.

Rhetoric was another field in which al-Taftazani was very active. The main
work which attracted the attention of different authors through an extended pe-
riod of time was the abridgement by Jalal al-Din Muhammad ibn ‘Abd al-Rahman
al-Qazwini (d. 739/1338) of the third part of Miftah al-uliim, an influential com-
pendium by Yasuf ibn Abi Bakr al-Sakkaki (d. 626/1229), in which the author cov-
ered questions of morphology, syntax and rhetoric. In the third part, entitled Tlm
% On the far-reaching influence of the work of these two scholars on the subsequent madrasa

curriculum, see Francis Rosinson: “Ottomans-Safavids-Mughals. Shared Knowledge and Con-

nective Systems”. Journal of Islamic Studies V111, 1997, 151-184, esp. 155 ff.
%5 1t was copied by different hands and finished at the end of Sha'ban 989, i.e., end of September

1581 (fol. 109v).
% On the third tract in this volume, see 4.4 below.



al-maant wa-l-bayan, al-Sakkaki systematized rhetoric on the basis of what had
been laid down by ‘Abd al-Qahir al-Jurjani (d. 471/1078).

The Oriental Collection holds several copies of al-QazwinT’s Talkhis togeth-
er with its various commentaries, super-commentaries and glosses. It is worth
noting that the commentaries and super-commentaries were often used to ex-
press their authors’ differences of opinion concerning the original work and the
view of other commentators. The shortened version (al-Sharh al-mukhtasar) of al-
Taftazani’s commentary on the Talkhis is contained in MS Arab 0. 100, which was
copied by various hands and finished in the locality of al-ZilT*” in 1065/1655. It
is also available in an extract (MS Arab O. 127) made by Nir al-Din Hamza ibn
Durghud (fl. 962/1555), a less-known author and teacher from Aydin.*

4.4, ‘ALT 1BN MUHAMMAD AL-SAYYID AL-SHARTF AL-JURJANT (D. 816/1413)

Al-Sharif al-Jurjani, the scholar who challenged al-Taftazani, had already
been teaching in Shiraz for ten years when the town was besieged by Timur in
789/1387. On account of his fame, he was granted protection at the request of one
of Timur’s wazirs - his house having been marked by an arrow of Timur -, which
allegedly also allowed him to save the lives of several women who found refuge
at his house. After the siege, at the request of the wazir who was instrumental in
protecting him, he joined the court of Timur in Samargand, where he remained
until the latter’s death.* In fact, most of his major works seem to have been fin-
ished there.*

The collected volume MS Arab O. 39 which - as has been noted above - in-
cludes al-Taftazant’s glosses in the margin of its second tract concerning the
commentary of ‘Adud al-Din al-IjT on the Mukhtasar Muntaha l-su’l wa-l-amal of Tbn
al-Hajib, also contains as its third tract the glosses of al-Sharif al-Jurjani on the
same commentary. After the name of the author, this treatise is also known as
al-Sharifiyya. In addition to al-Jurjant’s text, several further glosses can be found
in the margins arranged in a neat design.”

¥ The interpretation of this name is dubious. It might be a reference to the Hanafi scholar al-Zilt
(d. ca. 1009/1600) from Sivas (Anatolia).

3 GALI, 296; GAL S1, 519; AL-ZIRIKLT:1980, 11, 277; KAHHALA: 1993, 1, 655.

Ahmad ibn Mustafa TasukusrizApan: al-Shaqa@’iq al-numaniyya fT ‘ulama’ al-dawla al-‘uthmaniya,

Beirut, Dar al-Kitab al-Arabi, 1395/1975, 29-30. See also Kuwanpamir: 1994, 111.

% For an excellent in-depth study on al-Sharif al-Jurjant’s life and works, based on the thorough

analysis of historical sources, see Josef van Ess: “Jorjani, Zayn-al-din Abu’l-Hasan ‘Ali”. Ency-

clopaedia Iranica, XV, ed. by Ehsan YarsHater, New York, 2009, 21-29 and its updated version at

https://iranicaonline.org/articles/jorjani-zayn-al-din-abul-hasan-ali (last updated 2012).

On the spectacular and often peculiar arrangement of commentaries in the margins, see An-

nie Vernav-Nourt: “Marges, gloses et décor dans une série de manuscrits arabo-islamiques”.

Revue des mondes musulmans et de la Méditerranée IC-C, 2002, 117-131.
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Logic also belonged to one of the main topics where al-Jurjani excelled in
his commentaries. Among his treatises in this field mention should be made of
al-Hashiya al-saghira, also called al-Kiichak, which is a gloss to the commentary of
Qutb al-Din al-Tahtani (d. 766/1365) on the first part (= al-Tasawwurat) of al-Risala
al-shamsiyya fT l-qawa'id al-mantigiyya by al-Qazwini al-Katibi*? (d. 1276). The au-
thor of the original treatise on the rules of Aristotelian logic that served as the
starting point for all the commentaries and glosses was a disciple of Nasir al-Din
al-Tast (d. 672/1274),” and he enjoyed the patronage of the Ilkhanid vizier and
minister of finance (sahib diwan) Shams al-Din al-Juwayni (d. 683/1284), a descen-
dant of the great Islamic scholar Imam al-Haramayn al-Juwayni (d. 478/1085).*

The “short gloss” of al-Jurjani was so well spread in the Ottoman madrasas
that together with its various superglosses it is available in multiple copies in the
collection. From among these, the earliest copy is MS Arab 0. 129. It was finished
by Mahmiid ibn Isfandiyar in Tokat, a locality in the Black Sea region of Anatolia,
on a Saturday in Rabi’ al-awwal 870 (October 1465), during the reign of Sultan
Mehmed II (r. 1451-1481). A late copy from 1238/1823 is the second tract of MS
Arab 0. 131, while a further incomplete, undated copy can be found as the second
tract of MS Arab O. 128. In addition to these, mention must be made of two su-
perglosses in MSS Arab 0. 131 and Arab O. 71. The latter’s author is Qara Dawud
ibn Kamal al-Qajawi (d. 948/1541), an influential teacher of logic, and the founder
of a dynasty of a prominent family of scholars in the first half of the 10th/16th
century.*

4.5, ABU 1-QAsM 1BN ABI BAKR AL-LAYTHI AL-SAMARQANDI (D. AFTER 888/1483)

It was to al-Sharif al-Jurjant’s gloss on the Matali* al-anzar of Mahmid ibn ‘Abd
al-Rahman al-Isfahan (d. 749/1348) that al-LaythT al-Samarqandi wrote a super-
gloss (hdshiya ‘ala hashiya) in the later Timurid period.” The Matali" al-anzar is in
fact a commentary on the Tawali* al-anwar min matali* al-anzar of al-Baydawt (d.
685/1286), a compact summation of Islamic theology.*® The manuscript (Arab O.

42 GAL1, 466; GAL S 1, 845; aL-ZIrIkLT: 1980, IV, 315; KannALa: 1993, 1V, 13.

3 On Nasir al-Din TasT’s role in Ilkhanid cultural life, see Peter Jackson: The Mongols and the Islamic
World: From Conquest to Conversion, New Haven - London, Yale University Press, 2017, 228 ff. et passim.

# On Shams al-Din al-Juwayni and courtly patronage in the Ilkhanid period, see Jackson: 2017,
274-275, 282-284, 289-291, 309-310, et passim.

5 See 4.7. below.

6 On his life and works, see Hatice Kelpetin Areacus: “Kara Davud izmit
XXIV, 2001 359-360.

7 GALI, 418 . ; GALII, 194; GAL S1742  ,; GAL S 11, 259; AL-ZrikLT 1980, V, 173; KarHALA, 1993, 11, 643.

8 Al-BaydawT’s text was edited and translated together with the commentary of al-Isfahani by
Edwin Elliott CarverLey and James Wilson Porrock under the title Nature, Man and God in Medieval
Islam, Leiden - Boston, Brill, 2002.
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151), containing al-Laythi al-SamarqgandT’s supergloss, incomplete at the begin-
ning, was copied in 845/1441 by a certain Ahmad ibn Muhammad al-Samarqandi.
In the margin of fol. 167v there is a paraphrase of a ghazal of Rukn al-Din Auhadt
(d. 738/1338).

It was not only al-LaythT al-Samarqandi who commented upon the works of
other scholars, but his works also became the target of commentators. Here be-
longs his Bayan al-usal,” the anonymous commentary of which forms the first
part of a collected volume (Arab Qu. 6) containing six treatises concerned with
jurisprudence and theology. This manuscript is of Indonesian origin, proving
once again the far-reaching influence of the scholars of Samarqand. It contains
marginal notes and interlinear glosses in Malay and was written in JawT script
on daluang.

Another popular work of this scholar concerns rhetoric and is entitled Fara'id
‘awa’id li-tahqiq maant l-istiarat.>® The manuscript Arab 0. 153 contains two undat-
ed copies of this treatise, which has become the subject of numerous commentar-
ies. It is also known, among others, as Fara'id al-fawa’id li-tahqiq maant l-isti‘ara, or
Risalat al-isti‘ara, or al-Risala al-samargandiyya. The title in this manuscript appears
twice written by a later hand in red ink (fols. 1r, 11r) as Kitab al-Farida.

As is customary in Islamic manuscript culture, both parts have large margins,
that of the first part is even wider, which shows that the texts were copied with
the intention to accommodate commentaries and glosses in the margin. This,
however, has not been realised in either of the two parts.

Abu 1-Qasim al-Laythi al-Samarqandi was also the author of several com-
mentaries among which one is a commentary on the seminal treatise of ‘Adud
al-Din al-IjT on a special branch of linguistic philosophy called ‘ilm al-wad’, a
phrase reflecting a view on the nature of language.” The Sharh al-Risala al-wad i-
yya al-‘adudiyya is preserved in an undated copy, which is the third treatise in a
collected volume (Arab 0. 109) containing seven tracts copied and put together
in the 18th century on various subjects mainly related to different aspects of
language sciences. This volume also contains as the second treatise a gloss on
al-Samargandt’s commentary by an Ottoman author, Abli -Baqa’ ibn ‘Abd al-Baqgt
al-Husayni al-HanafT (d. ca. 1050/1640).2

4 GALI, 196.

50 GALII, 194; GAL S 11, 259; KauHALA: 1993, 11, 643.

L On the development of this branch of later Arabic linguistics, see Bernard George Weiss: “1lm
al-wad’: An Introductory Account of a Later Muslim Philological Science”. Arabica, XXXIV, 1987,
339-356. See also GAL 11, 194; GAL S 11, 259; KaunALa: 1993, 11, 643.

52 GALII, 208; GAL S1I, 288.
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4.6. ABU 1-QAsiM ‘ALA’ AL-DIN ‘ALT 1BN MUHAMMAD AL-QUsHJT (D. 879/1474)

Another person who rose to great eminence among the scholars, and who was
born according to several sources in Timurid Samarqand, was the polymath ‘Ali
al-Qushji.”® He was a prolific author in fields ranging from kalam and figh to as-
tronomy, arithmetic, mechanics and even linguistics. Under the patronage of
Ulugh beg, together with Qadizada, he became one of the foremost astronomers
of the 15th century.

The collected volume MS Arab O. 19 contains as its second tract an undat-
ed copy of al-QuishjT’s only mathematical writing in Persian. Many of al-Qiish-
jT's works were taught in Ottoman madrasas, including this book on arithmetic,
which the author also translated into Turkish at the demand of Sultan Mehmed
the Conqueror (d. 1481).% This treatise is generally known under the title Risala-yi
dar ‘ilm-i hisab, while in this manuscript, the title runs as Risala-yi farsi-yi hisab. 1t
constitutes the second part of a collected volume apparently assembled at the
end of the 17th century in Isfahan and containing three mathematical treatises
in addition to the Uthulujiya, a Pseudo-Aristotelian text in philosophical theol-
ogy being in fact a select translation and edition of the Enneads, IV of Plotinus
(204-269 by ‘Abd al-Masih ibn ‘Abd Allah Ibn Na‘ima al-HimsT (3rd/9th ¢).*

4.7. ‘TsAM AL-DIN IBRAHIM IBN MUHAMMAD IBN ‘ARABSHAH AL-ISFARAYINT (D. 944/1537)

Among the manuscripts of the Oriental Collection that can be linked to the town
of Samargand, mention should be made of the work of an important scholar, emi-
nent grammarian and rhetorician, Tsam al-Din Ibrahim al-Isfarayini (d. 943/1536-
7), who died in the city of Samarqgand during a visit there from Bukhara, where
he enjoyed the patronage of ‘Ubaydallah Khan (r. 918-946/1512-1539). In addition
to grammar and rhetoric, he was an established author in the field of logic and
theology. He also composed a gloss on the Koran commentary of al-Baydawt (d.

% Mustafa ibn ‘Abd Allah Hayi Kuavira: Kashf al-zuniin ‘an asami l-kutub wa-I-funiin, Istanbul, Matabi*
Wikalat al-Maarif al-Jalila, 1941-1955, I, 348-351, 367-368, et passim; 11, 966, 1021, 1173-1174, et
passim; Isma‘1l Basa a1-BasAnt: Hadiyyat al-arifin: asma’ al-muallifin wa-athar al-musannifin, Istan-
bul, Milli Egitim Bakanhgi, 1955, 1, 736; GAL, 11, 305; GAL S, 11, 329-330; Ahmet Siiheyl Unver:
Ali Kusct: Hayat1 ve Eserleri, istanbul, Kenan Matbaasi, 1948; Abdiilhak Apivar: “AlT al-Kiishdj1”,
The Encyclopaedia of Islam, 2nd. ed., I, 1960, 393; Fazlur Ranman - David Pincree: “AlT Qusj1”. En-
cyclopaedia Iranica, 1, ed. by Ehsan Yarsuater, London, 1985, 876-877; Muammer Dizer: Ali Kusgu,
Ankara, Kiltiir ve Turizm Bakanligi, 1988.

% Dizer: 1988, 17, 26.

% See Cristina D’Ancona: “Pseudo-Theology of Aristotle, Chapter I: Structure and Composition”.
Oriens XXXVI, 2001, 78-112. See also Peter Apamson: “The Theology of Aristotle”. In Edward
Nouri Zavta (ed.): The Stanford Encyclopedia of Philosophy (Substantive revision May 13, 2021), htt-
ps://plato.stanford.edu/entries/theology-aristotle/.



ca 1286). His commentaries and glosses were established texts for centuries in
madrasas all over the Islamic world.>

The MS 0. 131 of the Oriental Collections is a collected volume containing two
tracts. The one written by al-Isfarayini is a supergloss on the above-mentioned
gloss of al-Sharif al-Jurjani (d. 816/1413) on a part of the commentary of Qutb al-
Din al-Tahtani on al-Risala al-shamsiyya ft l-gawa'id al-mantigiyya of al-Qazwini al-
Katibi. The copy was made by Hidayat ibn Mustafa in 1238/1823 at the Asbirzada
Madrasa® in Tokat, attesting to the great popularity of this text well after the
death of its author.

5. The provenance of the manuscripts

The provenance of the manuscripts is in line with the general character of the
collection mentioned above. Owing to the lack of qualified staff in the 19th cen-
tury and sometimes later as well, it has proven impossible to ascertain the prov-
enance of all the Arabic manuscripts in the Collection, which situation is also
reflected in the case of the aforementioned items. To this category belong MSS
Arab 0. 7, Arab 0. 19, and even Arab O. 70. A few manuscripts were bought by the
Library from private persons such as e.g. Arab 0. 51, which was acquired in 1969.

As has already been noted, a large percentage of the Arabic acquisitions had
once formed part of the manuscripts collected by Lipét Mosony(i). After his
death, these were sold to the Library of the Academy by his sister, Rafaella Dan-
gelmayer, in 1950. To this group belong MSS Arab 0. 73, Arab O. 91, Arab 0. 109,
Arab 0. 131, and Arab 0. 151.

The manuscripts, however, often bear traces of previous ownership. Hence
we know, e.g. in the case of Arab 0. 91, that once it had been in the ownership of
a certain ‘Umar al-LutfT (fol. 40r) and later of Husayn ibn Ibrahim al-Baradi (fols
1r, 40r).

As for MS Arab 0. 122 and the very peculiar manuscript of Arab 0. 153 - which
contains the same work twice - they had once been in the ownership of ‘Abd
al-Latif, the leader of the Hungarian Turkish Muslim community. In the former,
there are also previous, undated ownership notes of Muhammad ibn ‘Abd al-Baqt
Islambali (fol. 27r), and Muhammad Salim Shawdqi al-Nagshbandi, who was tak-
en captive by the emir of Bukhara (fol. 27r). While in the latter, there is also an
ownership stamp on fol. 8r of al-Hajj Muhammad Amin, from al-Jamaliyya, dated
1260/1844. Both manuscripts were donated to the Library in 1961. The history

5 On his life, see Hajt KnaLira: 1941-1955, 1, 477; aL-ZIRIKLE: 1980, I, 66; KannALa: 1993, 1, 67; Khaled
https://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-3/al-isfarayini-is-
am-al-din-COM_35720

7 This institution cannot be identified from the available sources.
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of the manuscript in the case of Arab 0. 153 is also reflected by the various ad-
ditional notes in both of its parts. On fol. 1r there are short, unrelated notes in
Arabic, whereas on fol. 8r there are two lines of a blessing in Ottoman Turkish. In
Part One, on fol. 8v there are various short passages, wise sayings in Arabic and
two poems traditionally attributed to Imam Husayn ibn ‘AlT:*® ilahun 1d ilaha lana
siwahu ra’af bi-l-barriyya dhii imtinant, and fa-inna llaha tawwabun rahimun waliyyu
qabili tawbati kulli ghawt. In Part Two, on fol. 11r, below the title, there are short
notes on rhetoric in Arabic.

The Collection has been enjoying the patronage of Professor Gdbor Korvin for
the last fifteen years, who not only enriched the holdings with over two thou-
sand books from his own library but also donated hundreds of others and a few
manuscripts in 2010 and 2011, including MSS Arab Qu. 4, Arab Qu. 5 and Arab Qu.
6, which all have an Indonesian background as described above.

As has been mentioned, the Collection holds only one Arabic manuscript ac-
quired in Central Asia by a Hungarian landowner, Bertalan Onody (d. 1892). This
is MS Arab O. 8, which contains a copy of the well-known commentary by the
famous SGfT scholar and poet, ‘Abd al-Rahman ibn Ahmad al-Jami on al-Kafiya of
Tbn al-Hajib (d. 646/1249). The commentary, generally known as Sharh Molla Jamt
ala I-Kafiya, was written by Jam1 for his son, Diya” al-Din, and finished towards
the end of his life on 11 Ramadan 897 (6 July 1492).* This work has, until recent-
ly, formed part of the madrasa curriculum. Its popularity is shown by the great
number of copies in this Collection and all over the world. It is also known under
the title al-Fawa'id al-wafiya bi-hall mushkilat al-Kafiya. The copy donated by Onody
on 31 May 1876 to the Academy - together with others that now form part of the
Persian and Ottoman Turkish manuscripts - was made by Muhammad Sharif ibn
Sawmar in the year 1025/1616 in Fayzabad (present-day NE Afghanistan), an im-
portant town of Badakhshan.

6. Conclusion

Although the treatises presented above form but a tiny segment of the corpus
of works that can be linked to the town of Samargand, they attest to the vivid
intellectual life of Transoxania in general and the city of Samarqand in particu-
lar. Samarqand was a centre from where knowledge spread throughout several
centuries in the madrasa system enriching the knowledge of students in a wide

8 On the poetry attributed to Imam Husayn, see George J. Kanazt: “Notes on the Literary Output
of Husayn ibn ‘Al1". Zeitschrift der Deutschen Morgenldndischen Gesellschaft, CLV, 2005, 341-364. He
also lists the several attempts both in classical and modern times to collect the prose utter-
ances and poetry attributed to Husayn.

% GAL130413; GALII, 207; GAL S153313; GAL S I, 285; al-ZirikLT: 1980, IV, 67; KAHHALA: 1993,
1L, 77.
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variety of subjects ranging from theology to mathematics. At the same time, the
manuscripts bear witness to the development of the Collection.

Appendix: The contents of the manuscripts mentioned in the article.*

Arab 0.7

1. Munyat al-musallt wa-ghunyat al-mubtadi’ by Sadid al-Din al-Kashghari (d.
705/1305)

2. Mugaddima fi I-salat by Nasr ibn Muhammad Abu I-Layth al-Samarqandi (d.
373/983)

3. Kitab Shuriit al-salat [Anonymous]

Arab 0. 8
al-Fawa’id al-diyd’iyya by ‘Abd al-Rahman ibn Ahmad al-Jami (d. 898/1492)

Arab 0. 19

1. Uthalajiya by Pseudo-Aristotle

2. Risala-yi farst-yi hisab by Abt 1-Qasim ‘Ala’ al-Din ‘AlTibn Muhammad al-Qiish-
j1(d. 879/1474)

3. [Risala fT ‘ilm al-hisab] by Muhammad Mumin ibn Jalal al-Din Muhammad
al-Kashani

4. Hulasat al-hisab by Baha’ al-Din Muhammad ibn Husayn al-‘Amili (d.
1031/1622)

Arab 0. 39

1. Muhtasar al-Muntaha fil-usal by ‘Uthman ibn ‘Umar Ibn al-Hajib (d. 646/1249)

2.S harh Mukhtasar al-Muntaha fT l-usil by ‘Adud al-Din ‘Abd al-Rahman ibn
Ahmad al-Tji (d. 756/1355)

3. Hashiya ‘ala Sharh Mukhtasar al-Muntahd fT l-usil by ‘Alf ibn Muhammad al-
Sayyid al-Sharif al-Jurjani (d. 816/1413)

4. Hashiya ‘ala Hashiya ‘ala Sharh Mukhtasar al-Muntaha fi l-usil by Muhammad
ibn Humayd al-Kafawi (d. 1174/1760)

5. Hashiya ‘ala Hashiya ‘ala Sharh Mukhtasar al-Muntaha fT l-usil by Ahmad ibn
Miisa al-Khayali (d. 886/1481)

Arab 0. 44
Sharh al-Aqa’id al-nasafiyya by Mas‘td ibn ‘Umar al-Taftazani (d. 793/1390)

% For a detailed description, see Devinvi et al.: 2016, passim.
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Arab O. 51
Ritual textbook containing various, often anonymous texts predominantly in
Arabic and sometimes in Ottoman Turkish.

Arab 0. 70
Sharh Ashkal al-ta’sts fi ‘ilm al-handasa by Musa ibn Muhammad al-Qadizada (d.
815/1412)

Arab 0. 71
Hashiya ‘ala I-Kiichak by Qara Dawud ibn Kamal al-QajawT (d. 948/1541)

Arab 0. 73

1. Hashiya ‘ala Sharh Risala fi adab al-bahth by ‘Imad al-Din Yahya ibn Ahmad al-
Kashi (9th/15th c.)

2. al-Masudi by Masid ibn Husayn al-Shirwani al-RGmi (d. 905/1499)

3. Hashiyat al-Nakhjuwant ‘ald Sharh Risala fi adab al-bahth by Muhammad ibn
Idris al-Nakhjuwani (d. ca. 950/1543)

Arab 0. 91

1. Hashiya ‘ala Sharh al-Shamsiyya [Anonymous]

2. Risala fT adab al-bahth by Shams al-Din Muhammad ibn Ashraf al-Husayni
al-Samarqandi (d. 722/1322)

3. Sharh Isaghujt by Husam al-Din al-Hasan al-KatT (d. 760/1359)

Arab 0. 100
al-Sharh al-mukhtasar by Mastd ibn ‘Umar al-Taftazani (d. 793/1390)

Arab 0. 109

1. Iman al-anzar fi sharh al-Magsud by Muhammad ibn Pir ‘Alf al-BirkawT (d.
981/1573)

2. Hashiya ‘ala Sharh al-Risala al-wad‘iyya al-‘adudiyya by Abii 1-Baga’ ibn ‘Abd al-
Bagqi al-Husayni al-HanafT (d. ca. 1050/1640)

3. Sharh al-Risala al-wad‘iyya al-‘adudiyya by Abii 1-Qasim ibn Abi Bakr al-Laytht

al-Samarqandi (9th/15th c.)

. Sharh Risala fi l-adab by Ahmad ibn Muhammad al-Qazabadi (d. 1163/1749)

. [Risala fi I-hagiqa wa-l-majaz wa-l-kinaya] [Anonymous]

. [Risala fi I-hagiqa wa-l-majaz wa-l-kinaya] [Anonymous]

. Sharh al-Awamil al-jadida by Sulayman ibn Ahmad (12th/18th c.)

N OO
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Arab 0. 122

1. al-Mufarrihat ‘ald tafrih al-dhat by Ibrahim ibn Muhammad ibn ‘Alf al-Naqid
(12th/18th c.)

2. Sharh Izhar al-asrar ft I-nahw by al-Mustafa ibn Salih al-Sawmawi

3. al-Tartib al-jamil fi sharh al-Tarkib al-jalil by Muhammad ibn Mahmad ibn Ah-
mad Dabbaghzada (d. 1114/1702)

Arab 0. 127
al-Masalik fi l-maant wa-l-bayan by Nir al-Din Hamza ibn Durghad (fl. 962/1555)

Arab 0. 128

1. Sharh Tahdhib al-mantiq wa-l-kalam by Muhammad ibn As‘ad al-Dawwan (d.
918/1512)

2. al-Kiichak by ‘All ibn Muhammad al-Sharif al-Jurjani (d. 816/1413)

Arab 0. 131

1. Hashiya ‘ala I-Kiichak by ‘Isam al-Din Ibrahim ibn Muhammad ibn ‘Arabshah
al-Isfarayini (d. 944/1537)

2. al-Kiichak by ‘Al1 ibn Muhammad al-Sharif al-Jurjani (d. 816/1413)

Arab 0. 151
Hashiyat al-Samarqandi ‘ala Hashiyat al-Matali* li-I-Jurjant by Abt [-Qasim ibn Abi
Bakr al-Laytht al-Samargandi (9th/15th c.)

Arab 0. 153

1. Far@’id ‘awa’id li-tahqiq ma‘ani l-isti‘ara by Abt 1-Qasim ibn Abi Bakr al-Laytht
al-Samarqandi (9th/15th c.)

2. Far@’id ‘awa’id li-tahqiq maant l-isti‘Gra by Abti 1-Qasim ibn Abi Bakr al-Laytht
al-Samarqandi (9th/15th c.)

Arab Qu. 4

1. Masa’il Abt I-Layth fil-iman by Nasr ibn Muhammad Abi I-Layth al-Samarqa-
ndi (d. 373/983)

2. al-Furid al-wajiba [Anonymous]

3. Risala fi l-shahadatayni [Anonymous]

4, Agidat ahl al-tawhid al-sughra by Muhammad ibn Yasuf al-SanisT (d. 895/1490)

Arab Qu.5

1. Masa’il Abt I-Layth fTl-iman by Nasr ibn Muhammad Abu I-Layth al-Samarqa-
ndi (d. 373/983)

2. al-Furiad al-wajiba [Anonymous]
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3. Risala fi l-shahadatayni [Anonymous]
4. ‘Agidat ahl al-tawhid al-sughra by Muhammad ibn Yasuf al-Santsi (d. 895/1490)

Arab Qu. 6

1. Bahjat al-‘ulim fi l-sharh fi Bayan al-usil [Anonymous]

2. Sharh al-Sittin masala li-l-Zahid by Shihab al-Din Ahmad ibn Hamza al-Ramlt
(d. 957/1550)

. al-Miftah fil-‘aqa’id [Anonymous]

. Risala fi I-shahadatayn [Anonymous]

. Sharh Umm al-barahin [Anonymous]

. Sharh Umm al-barahin [Anonymous]
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Abstract

The article traces the oeuvre of seven scholars between the 10th and early 16th centuries
associated with the town of Samarqand, one of the main towns of the central Islamic lands
in the late mediaeval period. Hundreds of scholars linked to this town rose to great fame in
often faraway parts of the Islamic world. Their teachings resounded in the commentaries
composed to elucidate their intentions. The present article deals with a tiny portion of this
rich heritage, the selection being defined by the Arabic manuscripts kept in the Orien-
tal Collection of the Library of the Hungarian Academy of Sciences. A special emphasis is
placed on tracking the spread of knowledge in a wide variety of subjects ranging from the-
ology to mathematics throughout several centuries in the madrasa system. At the same
time, the manuscripts bear witness to the development of the Collection.

Keywords:
Samargand, Arabic manuscripts, transmission of texts, madrasa system, The Ori-
ental Collection of the Library of the Hungarian Academy of Sciences

Reziimé

A cikk hét tudds életmiivét koveti nyomon a 10. és a 16. szazad eleje kozott, akik
Szamarkand varosdhoz kot3dtek, amely a kdzponti muszlim teriiletek egyik leg-
f6bb varosa volt a késd kozépkori id8szakban. E varoshoz kapcsol6dé tuddsok
szazai tettek szert nagy hirnévre az iszlam vilag gyakran tavoli részein. Tani-
tasuk a mtveikhez irt kommentdrokban élt tovabb. Jelen tanulmdny e gazdag
orokség egy kis részével foglalkozik az MTA Konyvtar Keleti Gy(ijteményében
8rzott arab kéziratok alapjan. A cikk kiilonss hangsulyt fektet az ismeretek terje-
désének a madrasza-rendszer révén torténd nyomon kvetésére tobb évszdzadon



Kinca DEvEnyt: Samargand, a centre of mediaeval scholarship in the mirror...

at a teoldgiatdl a matematikdig. Ugyanakkor a kéziratok jél illusztraljék a Keleti
GyUjtemény fejlédésének torténetét is.

Kulcsszavak
Szamarkand, arab kéziratok, szévegek hagyomanyozéddsa, madrasza-rendszer,
az MTA Konyvtar Keleti Gy(ljteménye
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